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others'-ofits impoiianfce.-
Now after this address was given,

the other uncle would sing, while
both stirred the ashes in the hearth
with wooden paddles; ; i

During the days of the dream rite,
people in theoppositemoiety guessed
eacfi others dreams. This was done
by means of riddles. One would tell
his dream to a committee of his
moiety, and another person from his
own moiety would then throw out
hints about the subject of the dream
to guessers in the opposite moiety,
sometimes a dream would be espe-
cially hard to guess. When the right
answer finallycame«thepeople would
cry out in delight. The person who
guessed correctly, then had the obli-
gation to matte for the dreamer a
protective charm in the fonn of 'a-,
mmiauircobjecthehadgusjsed; Now
during this time each person that
belonged to his own guardian spirit
whose magical powerprotected him.
Thus the festival was an occasion for
each individual to set things right in
his or her connection with the world.
The festival was also a time for the
society asawhole to renew itsstrength
and its relation to the master of life.
On the first day a pure whitedog was
strangled in such a way that no drop
of blood was shed. The dog was
decorated and hung with white
wampum. Suspended by the neck
from a pole about eight feet from the
ground. Thedogremained there until
the fifth day of the ceremonies, and
the people would send the white dog
to the master of life as a sacrifice. -

On each day of the festival, spe-
cial ceremonies Were held. Among
these was the Thanksgiving Address.
As in all Iroquois religious ceremo-
nies. The people worshiped with
songs, dances, speeches, and chants.
The medicine, societies performed
their various rituals. The medicine
mask society; healers of the sick,
sang their songs in the strange lan-
guage which belonged to them. As
the people worshiped together in the
longhouse, the wholecommunity felt
itself growing together. As the great
chants rolled outand the ancient rites
were re-enacted, and the sacred to-
bacco floated upward carrying words
of gratitude to t ^ ^ p f t t e Crea-

. a^taJoi
.;.. „ Bering this fcstivalnHV4heaft<*~*
noonvariousgameswereplayed.such
as snow snake, lacrdsse, football, tug
of war. Onemoietyagainsttheother..
Now as the ceremonies moved for-
ward toward its Corning point, the
people felt the deep renewal of life.
The daytime ceremonies were reli-
gious observances. The religious
ceremonieswereconcludedbynoon.

Now at the certain day was a time
for kaming children. All the babies,
who had been born since the green
cornccremoniesreceivedtheknames
at this time from the clan mothers of
their clanand nation.-.Ait the ceremo-
nies neared its close, the moieties
played against each other in the peach
stone and bowl game. The losing
side had theduty of giving an carry-
ing out the winnings to the winning
moiety. So the Iroquois end the old
year and start the new. The ashes of
the old year had died out and new
fires had been lighted, to signify a
new cycle. Each person feltrenewed,
apastofaculturewhosefirmplacein
an orderly worii he had helped to
secure. Winut was almost over and
Spring is about to start, now the first
ceremony would begin of this cycle
in the maith of February when the
maple sap begins to flow meaning
new life. So this was and still, is the
customsandtra^tionsofthelroquois
o f t o d a y . ••-','.--.: /•;•-• ••.;.;:,•'•. - : ' r - ;
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Onkwehon weneha

Photographer Carl
Chiarenza To Speak At

Gibson Gallery

Photographer Carl Chiarenza,
whose works are featured in the
exhibition "Chiaienza: Landscapes
of the Mind," on view at Potsdam
College's Roland Gibson Gallery
tluoughFriday.February 23, wffl visit
the gallery to discuss his work at 7
p.m. on Thursday, February 8.

C îarenzâ  whose career asapho-
tographer.ieacher and writer spans
some30yearstMcurrentiyProfessor
of Art History at the University of
Rochester* .;.;;V:c '}•[: y-.-;\V. - '"•

He is known to his admirers as an
heir to the tradition of using natural
imagestorepresentabstractconcepts,
a tradition founded by Alfred Stieg-
W and refined by Edward Weston,
Ansel Adams and Aaron Siskind.

Culture from page 1

Languageis inherently linked with
culture said the chief, W1K> speaks
five different Iroquois tongues.

'The whole idea behind the origi-
nal plan for native assimilation was
to getridofour culture tlirough teach-
ing Nativechildren English andChris-
tianity. Things were so bad at one
point,aNauvewasshamedforspeak-
ing in his own language."

"Today it's very difficult to teach;
our culture to young people, many
don't know any of the language at all
and it'sdifficult to releam a tongue," '•
he said.

: DividedPeople
Chief Thomas said the forced at-

tempt to convert Natives to another,
lifestyle hasd|vided "his people" who,
in the confusion, have found refuge
in alcohol, drug abuse and family
violence.

Groupsliketheinfamous vigilante
Warrior Society are an example of
Natives who have strayed from the
traditional values, he said.

"Peopfe on our reserves care more
about money and this family or clan
than they care about the whole Na-
tive nation. Natives have tradition-:
ally cared about everyone (and) re-
spected everyone.not just their own
personal wants."

For the past 14 years Chief Tho-
mas has taught Native Studies at Trent
University, and is now a part-time
assistant professor at the University.
He also teaches Native Education
Classes at Mohawk College's New
Credit campus and teaches in his own
home for the Iroquois Institute.

"I didn't believe it at the time, but
I was toldby elders,asachild.theday
would come when we would have to.
reteach the culture to bur people,...
the day has come," said the chief.

Chief Thomas attributes his in-
sight to intelligent and wise parents.
His father was Chief David Thomas
and his grandfather David Skye, was
Onondaga's reserve chief. -

"TheConfederacychiefspurpose
is to look after his people, for both
present and future generations. The
hardest thing is for (the confederacy)
to pick up the momentum and get the
culturebacktothepeople.it'satough
job"hesaid.

He blames the fast-paced North
American lifestyle for this culture

J o s s . .-.••"• . • • • • • • ' . ' •

" ^ ^Sfedoii't h§Ve time to stop and;
be Native anymore. The Iroquois
Institute is here to stop the process
and preserve the culture," he said.
"It's very important to save."

EPA from front page

Regional Administrator Erisloff
said, "I am pleased that high-level
discussions between the Tribe and
EPA are becoming standard opcrat-
ingprocedure. Our relationsare good.
We will continue to combine our
efforts to achieve a positive effect on
the public health and the environ-
ment"

Jim Ransom, a Tribal Sub Chief
and the Tribe's Environmental Di-
rector, who also participated in the
meeting, reviewed the accomplish-
ments to date which included:

•establishing polychlorinated
biphenyl (PCB) cleanup standard for
Reservation soil, sediment, water arid
air;

•party to State SPDES hearing
process regarding imposition of new
PCB discharge limit for industrial
outfalls

'"participating in Superfund en-
forcement actions against Reynolds
and Alcoa;

'"working with EPA and State on
cleanup of GM Massena Superfund
site; and,

"started education/information
session for the Akwesasne commu-
nity on the GM cleanup.

The groundwork was also set for
areas of further cooperation such as:

•obtaining oversight role in CM
cleanup; and,

•developing Facility Plan for
wastewatertreatmentneeds pursuant
toEPA's$1.2mUliongrantcontribu-
tion.

The Tribe's Environmental Spe-
cialist Ken Jock and Environmental
Legal Counsel Richard DuBey also
participated in the meeting.

The Tribal Delegation is also par-
ticipating in a management review of
the GM* Alcoa and Reynolds sites
neartheirReservation. Officialsfrom
a variety of Federal and State agen-
eies,includingDEC Deputy Commis-
sioner Ned Sullivan, will also be in
attendance.

Representatives of the three com-
paniesare participating in the meet-
ing with Tribe and State officials on
Natural Resources Damages sched-
uled for, January 31,1990.

THE INDIAN TIMES PAGE 3
• • : • ' • • * .

Box 579, Cornwall, Ontario KAH 5T3

COUNCIL OF AKWESASNE

Question and Answer

™
SAME AS

SELF-GCWERNMENT?
DpEi THIS MEAN WE'RE

DISCUSSING SOVEREIGNTY?
N O , sovereignty is not on the table in these negotiations.
That is why we are not calling this, "negotiations for self-
government*!Council fully understands that true sover-
eignty and self-government will only be achieved with the
involvement of all governing bodies of Akwesasne and all
Mohawk peoples within the Mohawk Nation, including the
territory of Akwesasne. We look at ourself as a Commu-
nity Government which strives to be more efficient and
accountable to the people. Sovereignty is the responsibil-
ity of the Mohawk Nation.
This process is about getting greater control than what we
currently have according to the Indian Act and other
legislation passed by the governments of Canada, Ontario
and Quebec that affects us, for our own community gov-
ernment. We want to make changes so that the Mohawk
Council is firstly accountable to the people of Akwesasne,
not the Government of Canada for its action.
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In 1755, Akwesasne was established as a permanent commu-
nity with people coming directly from the Mohawk Valley and some
from Kahnawake. Approximately 10 years later, a Ufa Chief commu-
nity government was formed modeled after the traditional Iroquois
system using 12 Chiefs and 12 Clanmothers. For the next 100 years,
the Akwesasne Community Government experienced a variety of
upheavals such as:
- the formalization of the International Border between Great Britain
(Canada) and the U.S.;
-negotiation of our border crossing rights (Jay Treaty);
- the recognition of land sales by people not authorized to do so, by
N.Y.S. and Canada;

that decreased our Mohawk population severely;

The main purpose of the Life Chief Community Government
wastoprotect and keep the community unified. Unfortunately, circum-
stances did not promote the integrity of this honorable^political prin-
ciple . From 1852-1899theLifeChief Council atAkwesasne continued
to resist the encroachment of the Canadian and U.S. governments on
their territory. But in 1899, the tragic death of one of our men called
John Fire (a.k.a. John Ice, Jake Ice) resulted in the enforcement of the
Indian Act election system. The Chiefs and people thought that if they
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ignored this foreign system of government that they would be left in
place. Elections were not held for a 15-year period until they were
forced again.

A community government was then established, known as
the St. Regis Band Council, rt had a system of 12 Council members
which was a take-off from the old traditional system that we, as
Mohawks, would not relinquish. As the St. Regis Band Council
became familiar with this system of elections, problems inherent with
colonialism developed, This system of selecting readers split the
people since the community would put forward their choice thereby
having "winners" and losers". Amongst the 12 elected leaders they
would vote on the position of the main spokesperson or Head Chief.
If the choice was not unanimous, resentment created 2 parties within
the Council. The result being that no unity on plans for the community
could be developed.

The Minister of Indian Affairs could reject any of the elected
leaders without justifying his actions. Members at Akwesasne became
aware of the Minister's discretion (authority) and appeals were lodged
after many elections and inaugurations. The Council members were
notusuall
elapsed as had occurred in 1986.
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In 1066, the Mohawk Council of Akwesasne (MCA) tried to
implement changes to the Indian Act Election Regulations but sojre
community members did not agree with the candidates elected ^ x l
went to the Indian Affairs to lodge an appeal. The Council al theirme
were not formally notified that an appeal had been filed andtheCabncil
were not interviewed. In the court documents names were incorrect
and the Council became aware of inconsistencies in thel)epartrnent's
rulings concerning elections. In late Spring of 1987, the MCA was
informed by a newspaper report that the ComwaM Island council
members had been removed. This sent the Council into a tailspin but
after numerous discussions it was decided that the Cornwall Island

rs wouW cornplejte thalr term and start developing
d i O T R e g ^

which can arise when control rests outside the Akwesasne Commu-
nity. •' • ' ' • ' . : ••'•'••.• .." '.'• ' ' . •• - •;•/•; ' ':-

The Akwesasne Election Regulations were accepted by the
community in the Spring of 1988/ The changes included:
- the community as a whole selecting the main spokesperson or Grand
Chief, instead of the Council selecting the Chief;
-eligibility of the 12 council members was clarified;
- a procedure for removal and appeals was developed;
-a Council of Elders was formed to hear appeals;
- an amendment procedure was formalized. >

Since the implementation of Election Regulations, specific to
the MCA, a bi-etectton and a recall of a candidate has occurred. If we
did not have these regulations, Ottawa probably would have taken a
year to resolve the vacancies. Council would be in a situation where
districts of Akwesasne would not be represented.

Akwesasne has come a long way. We have always believed
in Community Government and the responsibility and accountabil-
ity that is needed in our government '

The MCA has worked hard in the last 5 years to make your
government even more accountable. They established Boards,
Tribunals and Commissions to answer your questions arid concerns
and to respond to your needs. These new institutions provide the
direction for Council to take. In addition to this your elected Chiefs are
responsible for portfolios which means they take special responstoa-
ity in certain areas relating to government.

This Mohawk Council Community Government is a reflec-
tion of your individual moral character and integrity.

Keep up the good work Akwesasne.

Schedule for CKON Airina of Skits and Bvtes

Monday to FHdav Tuesday & Thursday Saturday
Bytes: 8:30a,m, ShilSI 10:00a.m.

5:30 prn
e:30p!.m. >

Sunday . : v
Bytes & Skits

(between) 1:00 p.m. - 9:00 p.m. (between) 10:00 a.m. - 2:00 p.m.
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