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(Ed. note- Coyote, a Wylaikifrom Round Valley, California, .'
is an interpreter for native Elders and traditional people.
This interview was conducted by Dagmar Thorpe for the
Technology Research Project of the Tribal Sovereignty Pro-
gram, This interview will be published in a collection of in-
terviews with traditional Native people, and contained, in
part, in a hook by ferry Mander to be published next year.

Q: Wbat is a traditional native person?

Years ago, a traditional was one that, without question, .
maintained the teachings of the people and they almost
always were leaders of ceremonies or society people, As dif- ,
ferent communities began to be eroded by American values,
there was a need for definition. And so a "traditional" then
took to mean people who were active and who travelled
around the country renewing and reviving ceremonies and.
sweats, holding meetings with Elders, and exchanging pro-
phesies. In addition, there were those old peole that stayed.
at home and maintained the ways that they felt'were the
original instructions. Recently there has been a new defini-
tion and it has caused a lot of concern and questions^ A lot of
our bureaucrats, who head up organizations and everything : .;:
else over the years, are now identified as "traditionalist". We .
welcome them, but it should be defined clearly. What their.
goals and objectives are. - '

You just can't take part in a ceremoney and say, "Now, I
am a traditional Indian." Or you can't just take the language ;
•and say, "I have my language, that makes me a traditional In-
dian." Or, "I've got my land, of course I lease it to ARCO or
Shell, but that makes me Indian because I got my/land. " I f
the bureaucrats claim to be traditionalist and continue to
work for the, government and bureaucratic kinds of things,
that is not traditional. But if they take their experience and
education and combine that with traditional values, then
tlu'y may be pointing new directions for us. :

Q: Wbat are the basic principles of a traditional
native society? -':'•.'•.

The basic principle is to insure that all the people, are taken
cue of, have enough to eat, have shelter, and have enough
fresh water to drink. The people carry on the ceremonies
tl it show their thankfulness for these things. The principle
is maintaining the extended family, to keep all your relatives
mound you. We don't put our Elders in old age homes, just
when (hey have gained enough experience to really give
something to our children. If the Elders don't give their
knowledge to the young, and we as parents are too busy pro-
viding, then the child has to go through life like a little blind
person, bumping into trees and buildings, and everything
else. The "life of hard knocks" they call it. He has.no Elders
and he comes through life all scarred up because.there are no
leaders.

If we can keep our "families together, we can save our
children a lot of heartache by showing them the path tp the
good way. Our Elders-are always important to us in that way.
So if we start sending our Elders away, we will also be sen-.
ding our children down a dark corridor. And saying to them,:

Go out and find'something," and not tell them what it is
they are looking for. They go out there and we wonder why
they never come home. They don't even know where home
is. • • • ' • • • • • . - . . ' -

A traditional community then, has to have the children,
the Elders, the men around to protect it, our women to nur-
ture it, our sacred and society people, our ceremony leaders.
It has to have a means of feeding people and it has to be;
whole. A community exists in just a few places today, in this
land. It has been erased. What we call a community today is
just a group of people, a neighborhood. It is not a-communi-
ty. In a community, everyone has a responsibility, and
everyone has a voice, and everyone works together for that
community because they are all of the family of man. Many
people come to Indian reservations searching for a guru or
something, because they have never seen a community.
They have heard that in the old world, there were com-
munities of folks that were for the people not for the state.,

We have to start rebuilding our communities because we
have all those things with our Elders, our teachings, pur
ceremonies, our children, our men, our women. All the
things it takes to build a community we have, yet we don't,
have many communities because we haven't been learning
how to live. We have orrty been learning how to. work for so-
meone else, the state. The community is a priceless thing
that only our traditional people know about. If you~gp.to
universities from this time on, you can't sign up in a
philosophy class and find out how to live and love. It has to
come from experience. And the only place you can get that
experience is through your Elders and from the natural
world. •

Our people because of traditions and teachings over the
centuries are very adaptive. During the wars, the removals*'
and the reservation acts our ancestral lands were no more.
Our reservations became our new lives', very limited, Some
of us changed and many of our people are as destructive as
any American is to the natural world. I use this tree t o ex-
plain things to my students a lot of times. We know by look-
ing at the tree, that underneath there is a similar structure,
and we accept that. We know that as far as the limbs go but
this way, that the roots go as far out that way. In other
words, this tree is something that goes into two worlds. One
half reaches into the ground and the other half reaches into
the sky. That is the whole tree. In non-Indian society^ in
order to prove that point, they would dig up the. whole tree,
clean and brush off every root with a toothbrush to prove
what they are talking about. In the process, they would have
destroyed the tree. . ,.' •/• .

The Elders don't have a chance to tell these things to the
young people. So someone else tells them, this is a tree,
underneath it there are roots and all the feeder roots, and I'll
show you. They dig it up and they prove to everyone that
they were right; but we have lost the tree. That is what our
children are getting now, at the cost of a tree or the cost of
something. We gain knowledge but what good is that
knowledge if nothing is left alive. Take pictures of tt and
show the children in the furutre what a tree looked like? The
children will say, "What happened to them?Why didn't
they leave some for us to see? Why didn't they leave someuof
those animals that "they use for teaching?" Tftat ii
responsibility as native people. ^ .

the entire nation is working on a bPPmtown mentality.
>ip one is, planning to stay anywhere for any length of time,
no roots are being put down. This is totally opposite to what
any Indian community is. An Indian community is continui-
ty, many generations in one area. Natural resources and

...-.technology, calls for something else, very fast development.
Extract all the oil out of Fort Union Coal Field in 30 years and
then go somewhere else.

; Tougo to an average Indian home today, mine even, and
look in the refrigerator or the cupboard. Look and see how
much; food I have for my wife, myself, and my three
children. One day, one week's supply of food. It is like

. .-everyone is living in a bus depot or something, everybody is
ready to catch a bus somewhere. No one is really settling in.

, We used to store food to make sure that no one was hungry;
Big storehouses of food, acorns, corn, dried meat, wild rice,
all these things were stored up. More than a year's supply
was put up to meet the needs of our people. And now we

;lpok at ourselves and it is like living in a bus depot, getting
. ready to go somewhere so there is no use in doing any long
: range planning. Maybe everybody else is going somewhere,
\ but Indians have been here for so long, we are...never'going

anywhere ejse. We will have to start planning again.

Q: From a native perspective,
American society lacks?

wbat do you think

. Everything, the lack of a philosophy, lack of a stable form of
government, lack of religion. 200 years is no time to develop
a nation. Right npw it is still a child. Our communities have
known this world for tens of thousands of years, The things
that we do are tried and tested over many thousands of years
and they work. That is why we use them, t o accept
everything the American people say is foolish. They say,

; -take this medicine, it will be good for you." Then, the next
year, they take this medicine off the market because it causes
cancer. They have treated half the population like guinea

.pigs; There is no stability in that sort of thing.
The other main weakness is that it is urban-based. All

policies are made in urban areas, even though they are
dependent on the rural areas as a source of food, water, and
energy. The rural people in America, whether they are black,
red* white, purple, or whatever,,are the ones that produce
what the others need to survive. That is wherc-the food
comes from, the water, the energy, the green things, good
air-all these things come from rural communities. The rural
people haven't been heard from for many generations now.

The urban person doesn't have any planned cities; they
have urban sprawl with leapfrogs out into suburbia away
from the mess they created. It is like a cancerous growth, it
keeps going out and out. They keep beaming pictures out via
the tube about what life is like in the United States, so that it
attracts our young people. There are big, high-paying jobs,
good education, go to this college, come over here and work
for us. They attract our. workforce, our most valuable
resource -- our children. Rather than sending their children
out to us and letting them learn the good ways, they attract
our children to that place and they come back broken,
damaged, and twisted human beings, they'come hack that
way. Or they come back with no minds at all.

Q: Do technological machines violate traditional
n a t i v e p r i n c i p l e s ? . ; . . " •.'• ":. •.'"•; •• •'••'••"• "•

Television.- Viewing television is a one-sided conversation;
you can't talk back to it and you can't get into an argument
with it. Television says something whether you agree with it
or not. This Concept has to be examined because in all die
World it is the concensus to look at things from all different
ways rather than being fed a whole bunch of information.
The purpose of television is to occupy people's minds...

There are many instances' of this unconscious teaching
(through television). A few years ago they had big blfezards
in Buffalo, New York. All those people got snowbound. The
natural, world was creating something that everybody had
been bitching about - they wouldn't have to go to work, or
to school, or do anything, they could just stay home^n the
snow. When it actually happened people jo t cabin' fever,
they couldn't stand being locked up in the noose *Wh tfielr
own family. They didn't know how to Meal'with thef W n
Children. The men didn't know what, to **y to thdr wives
because they usually got out pf the h i ^ ^
minutes in the morning, and don't
ttjey turn on the tube. Without TY, ̂
themselves and they didn't know what
to pressure the Governor, the state

mayor. The governor declared a disaster and called out the
national guard. So here comes the calvary to the rescue, the
national guard to save all these people from the terrible
snow. The children are thinking how bad the snow is, how
dangerous it is. It has been snowing in Buffalo every winter
since the beginning of time. But somehow these people are
getting farther and farther from the natural world. It was on
national television, people all over the country saw how bad
snow is. It is a wonder they didn't prosecute the snow for
treason. It is ridiculous what we are telling Our children sub-
consciously. It has always snowed.,We need snow for food
and water. When it stops snowing, that is when you get wpr-

• - r i e d . " . . • • . . . . ' ; • •. - . ' . - •

Television takes a lot of the decision making and thinking
out of people. It is easier to sit here and wait until the 6:15
weather report, when you can just as easily step outside and
look. There is a whole generation of people forgetting how
to look and read the weather. We have books, TV, we never
have to remember anything.
Computers: Artificial intelligence goes back to the whole
concept of control again, conditioning the minds of people

'/ so they can be controlled. Everyone was. born with a com-
puter, a truje computer. The mind contains everything we
need to know; we can store vast amounts of knowledge. All
the plants, all the trees, all the sunrises and sunsets, all the
storms, the winds, the seas, the salmon coming - each of
these incidents kicks off and activates a memory bank that is
essentially a computer. The Creator gave us one, so why
create another brain when yoa already have one? You can't
put anything in that computer that somebody hasn't already
thought of. But it is a means of control. If no one can
remember and just the machine can remember, then the
machines become gods.

Here *s a dove. To me, a dove helps me remember. A deer,
a salmon, acorns, all these things help me to remember, to
know what my job is, what 1 was sent here to do. Each
hitman being was given a set of instructions, a duty. And it is
passed on through memory; that is our computer, our
memory. It is like a camera, like a tape recorder, all those
things: I can see my homeland^even though I am a thousand
miles away. I have been there to the river in the spring and
early summer many times. I know exactly what is growing
there. I can see my place. I know how the spring looks in the
-latter part of June because I have^aken a picture of it in my
mind. v

To develop your mind does not make you an extraor-
dinary person. It is something that the Creator gave
everyone. When our old people talk about being of one
mind, let us think about these things that are important to us.
It is because there was a time when people could think

' together. Some of them still can and it frightens other peo-
ple. But that is just being a normal human being; they are
rare these days. You can know one herb and walk into a
house where there is a sick baby. And you know only that
one herb?just by coincidence, that herb happens to be the
one the baby needs. In this day and age and this mentality,
all of a sudden people look at you as a medicine man. But at
one time in our communities, everyone knew herbs and
practiced preventative medicine. In odier words, taking care
of ourselves was a constant job- Now there are only a few
people using the herbs and everyone calls them doctors. A
few years ago they were just ordinary people. So values
change. When we use our minds less, we become more
dependent on artificial kinds of knowledge.

Qt What do you think the long-term future will bold
for Indians?

Think of all the tens of thousands of years we have been here
before the Europeans ever landed. We had a good educa-
tional system that was tried and tested. It worked. And there
is no reason why that couldn't take us through another
100,00b years. It is all there. All we have to do is pick it up
and use it, if We are to survive as a people. Already some of
our young people are picking up the bundles and we know
there will be a lew around for the next couple of genera-
tions. It looks good.

1 #ae& to lecture and wear ragged old levis. They would
look'at nay jacket, all ragged and elbows sticking out, and
ffed sdfly &n i£e. They would go away and come back next
time with'a package, a new jacket 1 put it one and wear it all
-•* '• t —'^ the re . And they feel good cause I'm wear-

[ soon as they leave. I take that jacket off
t. Ifl see diem coming, I wiii run and

"tfcat they will be happy. I fish a lot, and
frfunning, | stay right on the river by the

cam pf ire. 1 roll up with my back to the fire. If the sparks
jump out and land on my cotton jacket, it would scorch and
burn a hole in it. But I would jump up and brush it off with
my sleeve/and go back to sleep. I am comfortable with my
old clothes, if I was laying by the fire with a jacket of this
new synthetic material and a spark jumped out, it might
burn. So that old jacket has seen me through a lot of winters
and I feel comfortable with it. It is not that I dislike what
everyone else.is doing, it is just that I feel more comfortable
with that old jacket. But then everybody comes along and,
offers you new shoes or a new jacket. A lot of times, you
want to be nice and considerate to them so you accept those
things, but you have to be careful. That old jacket has been
tried and tested just like our culture. These new ones are like
the United States, just 2p0 years old and it hasn't even been
tested yet. •".,

Q: Wbat do you think is important for young Indian
people to know or believe?

Young people should believe in themselves, know who
they are, and. make firm decisions about themselves. It is'a
temptation to take a high paying position, and there is
nothing wrong with that as long as you stay in contact with
your people, and take care of them. Otherwise, you desert
your people and leave them until you become old and
broken and come crawling back and want to become part of
your community again, like we see many of our people do. It
is a joke on my reservation, like old dogs coming back to die.
They go away until they are old and put nothing into their
communities; come back and live out their lives there and
die. They are welcome there and are expected back. It is
good to see them. We don't haVe that kind of attraction on
pur reservations that the education taught our young people
to pursue. We have to accept the fact that we are going to
lose some of our finest minds.

The biggest and most important resource drain is our peo-
ple. We always tell them if you are going to do something, if
you are going to go out into the world, do it good. Bring
pride to yourself and to your beople. Don't go out and do
something half-assed, It is a bad reflection on the rest of us...

Our young people can go inifo the fields of technology. If
they grow up with a good sense of knowing who they are
and knowing what a community is, they can go into the
World of technology and not Ijose themselves. They would
always conduct themselves in jiood ways. It has been almost
thirty years now since I went jinto the military. As soon as
they found out 1 was Indian, they expected many good
things from me because there were some damn good Indians
ahead of me. Wherever you go] there is somebody that went
ahead of you. How you react it, how you are going to be ac-
cepted. There is nothing but honor for our people because
of what went ahead of us. No matter where you go in the
world, bring pride to yourself and to your people.'

We can't tell our children what they should be doing; I
can't even tell my own children because I don't know. All
we can do is pick them up if they fall down and hurt
themselves and rub away the hurt, talk about something ;

else, and make sure they get en ough food, and a place in the
society, and they have a name. My son •will probably, start
dancing this fall; he will be five years old. It is time to take
his place among the men in the ceremonies. That is all we
can do, give him a start. Whatever he wants to do is his
business. As long as he feels good about himself, then we've
done all we could,

Cont'd on page 5


